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Abstract 

The rapid development of digital technologies has transformed the ways in which Islamic knowledge, legal 

opinions, religious guidance, and social interactions are produced, accessed, disseminated, and evaluated. 

Digital platforms, artificial intelligence, social media, online fatwa services, Islamic financial technologies, 

and digital legal databases have expanded access to Islamic law while simultaneously generating new 

challenges concerning legal authority, methodological rigor, authenticity, privacy, accountability, and 

ethical responsibility. This study aims to examine the digital transformation of Islamic law by analyzing its 

major challenges, opportunities, and ethical implications in contemporary society. The study employs a 

qualitative library research approach based on a critical analysis of academic literature, classical and 

contemporary Islamic legal sources, scholarship on digital Islam, and literature concerning artificial 

intelligence, digital governance, and Islamic ethics. The findings indicate that digitalization has 

democratized access to Islamic legal knowledge, accelerated the dissemination of fatwas, expanded 

opportunities for ijtihad, and facilitated the development of new forms of Islamic legal services. At the same 

time, digital transformation has produced challenges involving the fragmentation of religious authority, 

the spread of inaccurate religious information, algorithmic mediation of religious knowledge, superficial 

interpretation of Islamic texts, privacy risks, commercialization, and uncertainty concerning digital 

evidence and accountability. The analysis further demonstrates that Islamic legal principles such as 

amanah, ʿilm, maslahah, maqāṣid al-sharīʿah, tabayyun, and dafʿ al-ḍarar provide important ethical 

foundations for governing digital Islamic legal practices. The study proposes an ethical framework based 

on authenticity, scholarly competence, transparency, accountability, human oversight, privacy protection, 

contextual interpretation, and public benefit. Digital transformation should therefore be understood not as 

a replacement of traditional Islamic legal authority but as a technological environment that requires 

methodological adaptation while preserving the epistemological and ethical foundations of Islamic law. 
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INTRODUCTION 

Digital transformation has 

become one of the most significant 

forces shaping contemporary social, 

cultural, economic, and religious life. 

The expansion of smartphones, social 

media, digital platforms, artificial 

intelligence, cloud computing, online 

databases, and algorithmic systems has 

fundamentally changed how individuals 

obtain information and interact with 

institutions. Religious knowledge and 

Islamic legal discourse have also become 

increasingly embedded within this 

digital environment. Muslims can now 

access Qur'anic resources, Hadith 

databases, digital libraries, online 

fatwas, Islamic legal opinions, lectures, 

educational platforms, and religious 

consultations almost instantaneously 

(Mizani, 2022). This development has 

substantially expanded access to Islamic 
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knowledge beyond traditional 

institutional and geographical 

boundaries. 

The digitalization of Islamic 

knowledge provides important 

opportunities for the development and 

dissemination of Islamic law. Classical 

legal texts that were previously 

accessible primarily through physical 

libraries and specialized scholarly 

institutions can now be searched and 

examined through digital databases. 

Contemporary Muslims can consult 

multiple legal opinions from scholars 

and institutions across different 

geographical regions. Online platforms 

also facilitate communication between 

scholars and communities, allowing 

religious questions to be submitted and 

answered without requiring physical 

interaction. Digital technologies 

therefore have the potential to 

democratize access to Islamic legal 

knowledge and strengthen public 

engagement with Islamic jurisprudence. 

However, increased accessibility 

does not necessarily guarantee increased 

reliability. The digital environment 

removes many traditional barriers to the 

production and dissemination of 

religious information. Individuals 

without sufficient training in Islamic 

jurisprudence can publish legal opinions 

and present them to large audiences. 

Short-form social media content may 

reduce complex legal questions to 

simplified statements without sufficient 

discussion of evidence, methodology, 

context, or differences among schools of 

jurisprudence. Search engines and 

recommendation algorithms can also 

determine which religious materials 

become visible to users, potentially 

shifting the process of religious 

knowledge acquisition from scholarly 

mediation toward algorithmic mediation. 

This transformation raises 

important questions concerning Islamic 

legal authority. Traditionally, the 

production of authoritative legal 

opinions has been associated with 

scholarly competence, mastery of Arabic 

and the Islamic sciences, knowledge of 

Qur'an and Sunnah, understanding of 

usul al-fiqh, and familiarity with the 

objectives and methodologies of Islamic 

law. Digital platforms do not 

automatically provide these 

qualifications. The ease with which 

information can be produced and 

distributed therefore creates a distinction 

between accessibility and authority. A 

digitally accessible legal opinion may 

not necessarily possess sufficient 

scholarly legitimacy. 

The problem becomes more 

complex with the emergence of artificial 

intelligence. AI systems can retrieve 

Islamic texts, summarize legal opinions, 

generate explanations, translate religious 

materials, and potentially provide 

responses to questions concerning 

Islamic law. These capabilities may 

significantly improve access to 

knowledge, particularly for users who 

face linguistic, geographical, or 

educational barriers. Nevertheless, AI 

systems may also generate inaccurate 

citations, reproduce biased 

interpretations, omit scholarly 

disagreement, or provide apparently 

authoritative answers without possessing 

the epistemological and moral agency 

traditionally associated with Islamic 

scholarship. 

The transformation of Islamic 

law also affects the concept of fatwa. 

Digital platforms have created new 

forms of online fatwa services in which 

users can submit questions and receive 

answers remotely. This development can 

increase responsiveness and 

accessibility, but it also raises questions 
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about verification, jurisdiction, scholarly 

authority, accountability, and the 

contextual adequacy of legal responses. 

A legal opinion concerning family law, 

finance, medical treatment, or social 

relations may depend on specific 

circumstances that cannot be adequately 

understood through a short digital 

question (Mawadda et al., 2023; 

Nurhayati & Hamid, 2020; Reimers, 

2020). 

Islamic legal methodology 

contains principles that are highly 

relevant to these challenges. The concept 

of tabayyun requires careful verification 

of information, while amanah 

emphasizes responsibility in transmitting 

knowledge. The pursuit of ʿilm requires 

competence and intellectual rigor, while 

maslahah directs legal reasoning toward 

legitimate public benefit. The principle 

of dafʿ al-ḍarar requires the prevention 

of foreseeable harm. Maqāṣid al-sharīʿah 

further provides a framework for 

evaluating whether technological 

practices contribute to or undermine 

fundamental human interests (Mutaqin 

et al., 2024). 

These principles indicate that 

digital transformation should not be 

evaluated solely in terms of 

technological efficiency. The central 

question is whether digital technologies 

preserve the epistemological integrity, 

ethical responsibility, and objectives of 

Islamic law. Digitalization can provide 

substantial benefit when it expands 

access to authentic knowledge, supports 

scholarly collaboration, improves legal 

research, and facilitates responsible 

religious education (Bahri et al., 2025; 

Halimah et al., 2024; Muid, 2022; 

Murharyana et al., 2024; Mutholingah, 

2021). Conversely, it may produce harm 

when it encourages misinformation, 

superficial interpretation, unauthorized 

legal claims, manipulation, privacy 

violations, or excessive dependence on 

automated systems. 

The relationship between 

technology and Islamic law is therefore 

not simply a question of whether Islamic 

jurisprudence should "accept" digital 

technology. The deeper issue concerns 

how Islamic legal methodologies and 

institutions can adapt to a technological 

environment without losing their 

normative foundations. Digital 

transformation may alter the medium, 

speed, scale, and structure of legal 

knowledge, but it should not eliminate 

the principles that establish competence, 

evidence, interpretation, accountability, 

and ethical responsibility (Assyfa, 

2023). 

Existing scholarship has 

explored various dimensions of digital 

Islam, online fatwas, Islamic fintech, 

artificial intelligence, digital religious 

authority, and technology-mediated 

Islamic education. However, these 

discussions are often fragmented across 

technological, sociological, legal, and 

theological domains. Limited attention 

has been given to developing an 

integrated framework that examines how 

digital transformation simultaneously 

affects Islamic legal authority, 

knowledge production, interpretation, 

dissemination, and ethical accountability 

(Sabiq & Ckamim, 2020). 

This study addresses this gap by 

examining digital transformation as a 

multidimensional transformation of 

Islamic law rather than simply a 

technological modernization of religious 

services. The study focuses on three 

interconnected dimensions: the 

opportunities created by digital 

technologies for Islamic legal research 

and dissemination; the methodological 

and institutional challenges generated by 

digitalization; and the ethical principles 

required to ensure responsible digital 



 

43 
 

Jurnal Hukum dan Agama Madani (JHAM) 

Volume 1 ( 1), 2026 

transformation. Accordingly, this study 

aims to formulate an ethical and 

maqāṣid-oriented framework for the 

digital transformation of Islamic law in 

contemporary society. 

 

METHOD 

This study employed a 

qualitative library research approach 

(Creswell & Creswell, 2017), to examine 

the digital transformation of Islamic law 

in contemporary society. The approach 

was selected because the study focuses 

on conceptual, normative, 

methodological, and ethical questions 

concerning the relationship between 

Islamic jurisprudence and digital 

technologies. Rather than collecting 

primary empirical data, the study 

critically examines and synthesizes 

existing scholarship to identify patterns, 

challenges, opportunities, and ethical 

implications associated with the 

digitalization of Islamic legal knowledge 

and practice. 

The sources consisted of peer-

reviewed national and international 

journal articles, academic books, 

chapters, classical Islamic legal 

literature, contemporary works on 

Islamic jurisprudence, research on 

digital Islam, scholarship concerning 

artificial intelligence and religion, and 

relevant digital governance literature. 

Sources concerning online fatwas, 

digital religious authority, Islamic legal 

databases, Islamic fintech, artificial 

intelligence, algorithmic systems, digital 

evidence, and online Islamic education 

were also examined where relevant to the 

research questions. 

The literature selection was 

organized around four analytical 

categories. The first category concerned 

the transformation of Islamic legal 

knowledge, including digital libraries, 

online databases, social media, and 

digital platforms. The second focused on 

the transformation of legal authority, 

particularly the emergence of online 

scholars, digital fatwa platforms, 

influencers, and algorithmically 

mediated religious information. The 

third addressed opportunities and 

challenges created by digital 

technologies for Islamic legal research 

and practice. The fourth examined 

ethical principles derived from Islamic 

law and maqāṣid al-sharīʿah that can 

guide responsible digital transformation. 

The selected literature was 

analyzed using thematic analysis. 

Relevant arguments were coded into 

themes concerning accessibility, 

authenticity, authority, methodology, 

misinformation, artificial intelligence, 

privacy, accountability, public benefit, 

and harm prevention. The analysis 

subsequently compared classical Islamic 

legal principles with contemporary 

technological conditions to identify how 

established Islamic legal methodologies 

can respond to emerging digital 

challenges. 

The final stage involved 

conceptual synthesis. Findings from the 

different themes were integrated into an 

ethical framework for digital Islamic 

law. The framework emphasizes 

scholarly competence, authenticity, 

verification, transparency, 

accountability, human oversight, 

privacy, contextual interpretation, and 

public benefit. The resulting framework 

is intended as a normative model rather 

than an empirical measurement 

instrument. 

 

 

RESULTS AND DISCUSSION 

RESULT 

Digitalization and Expanded Access 

to Islamic Legal Knowledge 
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The literature demonstrates that 

digital transformation has significantly 

expanded access to Islamic legal 

knowledge. Digital libraries and 

databases enable researchers, students, 

scholars, and the general public to access 

classical and contemporary Islamic texts 

without geographical limitations. Search 

functions also allow users to identify 

relevant Qur'anic verses, Hadith, 

jurisprudential opinions, and scholarly 

discussions more efficiently than 

traditional methods. 

Digital platforms have also 

created opportunities for broader public 

engagement with Islamic law. Questions 

that previously required physical access 

to religious institutions can now be 

submitted through online platforms. This 

development increases the 

responsiveness of Islamic legal services 

and allows scholars to reach 

communities that may have limited 

access to traditional institutions. 

However, increased accessibility 

also creates a significant epistemological 

challenge: the availability of information 

does not guarantee the availability of 

reliable knowledge. Users may 

encounter contradictory opinions 

without understanding their 

methodological foundations. 

Consequently, digital access must be 

accompanied by mechanisms for source 

verification, scholarly evaluation, and 

contextual interpretation. 

Transformation of Islamic Legal 

Authority 

Digitalization has transformed 

the structure of Islamic legal authority. 

Traditional scholarly institutions remain 

important, but digital platforms have 

created new actors who influence 

religious discourse, including online 

scholars, content creators, religious 

influencers, digital educators, and 

automated information systems. 

This transformation can 

democratize religious discourse but may 

also fragment authority. Popularity, 

engagement, and algorithmic visibility 

can become alternative indicators of 

influence, even when they do not 

correspond with scholarly competence. 

A religious opinion that receives 

millions of views may therefore acquire 

social authority without possessing 

sufficient legal or methodological 

authority. 

The literature indicates that this 

distinction between social visibility and 

scholarly legitimacy is one of the central 

challenges of digital Islamic law. Digital 

transformation should therefore not 

eliminate the role of qualified scholars 

but should encourage scholars and 

institutions to develop credible digital 

mechanisms for knowledge 

dissemination and verification. 

Artificial Intelligence and Islamic 

Legal Reasoning 

The emergence of AI represents 

a further stage of digital transformation. 

AI can assist with text retrieval, 

translation, classification, comparative 

analysis, and access to large bodies of 

Islamic legal literature. These 

capabilities can support legal research 

and reduce the time required for locating 

relevant sources. 

However, AI-generated Islamic 

legal responses present serious 

methodological and ethical concerns. AI 

may generate inaccurate references, fail 

to distinguish strong and weak sources, 

overlook disagreement among jurists, or 

provide conclusions without explaining 

the reasoning process. It may also 

reproduce biases present in its training 

data. 

The analysis therefore indicates 

that AI should function primarily as an 

assistive research instrument rather than 

an autonomous source of Islamic legal 
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authority. Human scholars remain 

necessary to evaluate evidence, interpret 

texts, consider context, determine legal 

relevance, and assess consequences. 

Ethical Challenges of Digital Islamic 

Law 

Four major ethical challenges 

emerge from the literature. The first is 

misinformation, particularly the 

circulation of fabricated or 

decontextualized religious statements. 

The second is the commercialization of 

religious authority, in which engagement 

metrics and financial incentives may 

influence religious content. The third is 

privacy, particularly when users disclose 

sensitive personal information while 

seeking online religious advice. The 

fourth is accountability, especially when 

inaccurate digital religious guidance 

produces social, financial, family, or 

personal consequences. 

These challenges demonstrate 

the importance of Islamic ethical 

principles such as amanah, tabayyun, 

maslahah, and dafʿ al-ḍarar. Digital 

Islamic legal practices require not only 

technical competence but also moral 

responsibility. 

Opportunities for Islamic Legal 

Development 

Despite these challenges, digital 

transformation creates substantial 

opportunities for Islamic legal 

development. Digital databases can 

facilitate comparative jurisprudential 

research. Online communication can 

strengthen collaboration between 

scholars from different regions. Digital 

tools can preserve manuscripts and 

historical legal materials. AI-assisted 

research can support large-scale textual 

analysis, provided that human scholars 

remain responsible for interpretation. 

Digital transformation can therefore 

contribute to the renewal of Islamic legal 

scholarship when technological tools are 

integrated with established 

methodologies of usul al-fiqh, ijtihad, 

and maqāṣid-oriented reasoning. 

 

DISCUSSION 

Digital Transformation Is an 

Epistemological Transformation 

The findings demonstrate that 

digital transformation affects Islamic 

law at a deeper level than simply 

changing the medium of communication. 

It transforms the processes through 

which legal information is discovered, 

selected, interpreted, evaluated, and 

disseminated. Traditional legal 

scholarship involved institutional 

structures, scholarly networks, textual 

training, and methodological discipline. 

Digital environments introduce new 

mechanisms of information retrieval, 

algorithmic recommendation, social 

media visibility, and automated content 

generation. 

This transformation can be 

described as an epistemological shift 

because it changes the conditions under 

which individuals encounter religious 

knowledge. A user searching for an 

Islamic legal answer may encounter an 

algorithmically ranked result rather than 

a recommendation from a qualified 

scholar. The authority of a source may 

consequently become associated with 

visibility and accessibility rather than 

scholarly competence (Al-Kautsar, 

2025). 

This creates a fundamental 

challenge for Islamic legal scholarship. 

The digital environment requires 

scholars not only to preserve classical 

methodologies but also to understand 

how digital systems shape the production 

and reception of religious knowledge. 

Tabayyun and the Verification of 

Digital Religious Knowledge 

The Qur'anic principle of 

tabayyun provides an especially relevant 
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foundation for digital Islamic law. In an 

environment characterized by rapid 

information circulation, verification 

becomes essential. Religious 

information can be copied, edited, 

translated, shortened, and redistributed 

without preserving its original context. 

The principle of verification 

therefore requires users and content 

producers to examine the authenticity, 

source, context, and interpretation of 

religious information before accepting or 

disseminating it. For Islamic legal 

institutions, this implies the need for 

clear citation practices, source 

verification, scholarly review, and 

mechanisms for correcting 

misinformation (Muktirrahman et al., 

2025). 

Digital Islamic literacy should 

therefore become part of contemporary 

Islamic legal education. Muslims need 

not only access to Islamic information 

but also the ability to distinguish 

authoritative scholarship from 

unsupported claims. 

Amanah and Digital Religious 

Authority 

The principle of amanah 

provides a strong ethical foundation for 

understanding digital religious authority. 

Scholars, institutions, technology 

developers, and content creators who 

disseminate Islamic legal information 

possess a responsibility toward their 

audiences. 

This responsibility becomes 

particularly important when religious 

advice concerns sensitive areas such as 

marriage, divorce, inheritance, medical 

treatment, financial transactions, or 

criminal matters. An inaccurate digital 

answer may have consequences 

extending beyond intellectual 

misunderstanding (Sufyan & Hartono, 

2023). 

Consequently, digital religious 

authority should be accompanied by 

accountability mechanisms. Platforms 

offering Islamic legal guidance should 

identify qualified contributors, disclose 

relevant qualifications, provide 

references, clarify the limits of general 

advice, and encourage users to seek 

contextualized scholarly consultation 

when necessary. 

Artificial Intelligence: Assistant 

Rather Than Mufti 

One of the most important 

implications of this study concerns the 

use of AI in Islamic legal reasoning. AI 

can perform computational tasks 

extremely efficiently, but efficiency 

should not be confused with 

jurisprudential competence. 

Islamic legal reasoning involves 

more than retrieving textual information. 

It may require evaluating authenticity, 

reconciling apparently conflicting 

evidence, understanding linguistic 

nuances, identifying legal causes, 

considering context, evaluating 

consequences, and applying principles of 

usul al-fiqh and maqāṣid (Tohari et al., 

2022). 

AI can assist with some of these 

activities, particularly retrieval and 

comparative analysis, but it should not 

be treated as an autonomous mufti. A 

responsible model is therefore human-

supervised AI-assisted Islamic legal 

research. This principle preserves the 

benefits of digital technology while 

maintaining human scholarly 

responsibility. 

Maqāṣid al-Sharīʿah and Digital 

Transformation 

Maqāṣid al-sharīʿah can provide 

a higher-level framework for 

determining whether digital 

transformation contributes to legitimate 

Islamic legal objectives. 
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Digital technologies that improve 

access to knowledge, facilitate 

education, protect property, support 

healthcare, preserve religious texts, and 

strengthen social welfare can contribute 

to maslahah. Conversely, technologies 

that facilitate misinformation, 

exploitation, privacy violations, 

manipulation, or social harm may 

undermine maqāṣid (Robbayani, 2020). 

The maqāṣid framework 

therefore prevents Islamic legal analysis 

from becoming technologically 

deterministic. Technology is not 

inherently beneficial or harmful. Its legal 

and ethical evaluation depends on its 

purpose, method, consequences, 

proportionality, and impact on human 

welfare. 

Privacy and Confidentiality in Digital 

Fatwa Services 

Online Islamic legal consultation 

creates another important ethical issue: 

confidentiality. Individuals may disclose 

highly sensitive information when 

asking about marriage, family disputes, 

health, finance, or personal behavior. 

Digital platforms must therefore ensure 

that such information is not 

unnecessarily exposed, stored, 

commercialized, or disclosed. 

The Islamic concept of 

safeguarding private matters can be 

connected with contemporary principles 

of data protection and professional 

confidentiality. Amanah requires those 

receiving personal information to protect 

it, while dafʿ al-ḍarar requires prevention 

of foreseeable harm arising from 

disclosure. Thus, digital fatwa platforms 

should incorporate privacy-by-design 

principles, secure communication, 

limited data retention, informed consent, 

and clear confidentiality policies. 

 

CONCLUSION 

This study concludes that the 

digital transformation of Islamic law 

represents a transformation not only in 

the medium through which Islamic legal 

knowledge is disseminated but also in 

the processes of knowledge production, 

authority formation, interpretation, and 

legal communication. Digital 

technologies provide significant 

opportunities by expanding access to 

Islamic legal sources, facilitating 

scholarly collaboration, accelerating 

legal research, supporting online fatwa 

services, preserving Islamic 

manuscripts, and enabling new forms of 

religious education. At the same time, 

digitalization creates substantial 

challenges, including misinformation, 

fragmentation of religious authority, 

algorithmic mediation, superficial 

interpretation, commercialization of 

religious discourse, privacy risks, and 

uncertainty concerning responsibility for 

digital legal guidance. 

The study further concludes that 

Islamic ethical and legal principles 

provide important foundations for 

governing this transformation. Tabayyun 

requires verification of digital religious 

information, amanah establishes 

responsibility among scholars and 

technology providers, ʿilm emphasizes 

scholarly competence, while maslahah 

and dafʿ al-ḍarar provide criteria for 

evaluating the benefits and risks of 

technological applications. Maqāṣid al-

sharīʿah provides a broader framework 

for determining whether digital 

transformation contributes to the 

protection of essential human interests. 

The study therefore proposes an ethical 

framework based on authenticity, 

scholarly competence, verification, 

accountability, human oversight, 

contextual interpretation, privacy, public 

benefit, and prevention of harm. AI and 

other digital technologies should 
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function as instruments that assist 

Islamic legal scholarship rather than 

replace qualified human scholars. 

Because this research is based on library 

research, the proposed framework 

remains conceptual and requires 

empirical validation. Future studies 

should examine digital fatwa platforms, 

AI-assisted Islamic legal applications, 

online Islamic institutions, and user 

experiences to evaluate how the 

proposed principles can be 

operationalized in contemporary Islamic 

legal practice. 
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